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Abstract

This research aims to contrast the lingual form, meaning and politeness between the deontic
modality of the Japanese language and the Javanese language that states permission. The
contrast of lingual forms, meaning and politeness is based on the classification of deontic
modalities obtained from a combination of deontic modality theories from several experts,
namely Sutedi (2008a: 99), Hasegawa (2015), Palmer (2001), Sumukti (1971),
Poedjosoedarmo (1979), Masuoka (1991), and Alwi (1992). This research is a type of
qualitative research with a contrasting and descriptive approach, which serves to compare the
differences and similarities between the lingual constructions of two different languages with
data in the form of descriptions. Research data in the form of Japanese and Javanese
sentences that contain deontic modalities that state permission where there is a value of
language politeness. The data collection technique used is through documentation, read and
record, analyze by way of reduction, categorization, synthesis, and work hypothesis. The
results of the study obtained similarities and differences from the analysis of language
politeness in deontic modalities in Japanese and Javanese in terms of meaning, purpose of
speech, placement of words that accompany the expression, and social rules.

Keywords: Contrastive Analysis, Deontic Modalities, Language Politeness, Social Rules

1afor

The International Academic Forum
www.iafor.org

ISSN: 2759-7563 511



The Korean Conference on Education 2024 Official Conference Proceedings

Introduction

Unlike the Indonesian language, which does not have a language politeness level and only
has a variety of standard and non-standard languages, Japanese is a language that has a level
of politeness. The variety of keigo languages, which means respectful languages consisting of
sonkeigo (the language of respect for others), kenjougo (the language of humility), and
teineigo (subtle language) are one of the proofs that the Japanese pay close attention to the
subtlety and politeness in language. This is also found in the Javanese language which has a
variety of subtle and respect such as the Javanese language Krama Inggil which is the highest
variety of respect and is used to communicate with parents, and based on the level of
politeness, krama inggil is divided into three levels, namely krama lugu (the lower level of
politeness), krama andhap (still shows a sense of politeness to the other person, even so the
way to lower the language to own self), krama alus (shows the highest and most difficult
level of politeness). Thus, this research aims to find out the similarities and differences in
lingual forms, meaning, and politeness between the deontic modality of the Japanese
language and the Javanese language that states permission, helping Japanese language
learners in Indonesia regarding the deontic modality in Japanese language that states
permission, as well as preserving the value of local wisdom on language politeness in the
Javanese culture.

Literature Review

Politeness in Japanese

According to Michael Haugh & Yasuko Obana (2011), the appropriate use of language in
interacting with others has been the subject of study in Japan for hundreds of years. Most of
the “proto-scientific” work on appropriate behaviour in Japan was focused on honorifics,
which are termed 4G keigo (lit. ‘respect language’) in both popular and academic discourse,
or less commonly 2 EL taigii hyogen (lit. ‘treatment expressions’), the latter term being
largely restricted to academic cirlces. This rich body of work has had a vast influence on
research about appropriate ways behaving and interacting in more recent times in Japan, with
the study of honorifics continuing to dominate academic discourse, particularly in the [EIFE5
kokugogaku (‘study of national language’) tradition (Pizziconi, 2004; Wetzel, 2004). The
focus in this tradition has been on classifying honorifics and their respective functions (or
taigii hyogen more broadly), including the questions of how these expressions should be
interpreted , and whether the study of ‘bad language’ should be incorporated within such
frameworks (Ide, 1990; Kabaya et al., 1998; Kikuchi, 1994; Minami, 1987; Ooishi, 1975)
(see Pizzconi, Ch.3 for a more detailed discussion of such issues).

With the exception of work by Ide (1982, 1989, 2005, 2006) and Pizziconi (2003, 2004, this
volume: Ch.3), however, there has been little consideration in this tradition of how honorifics
relate to the study of politeness. Indeed, honorifics have been cited for the most part as
evidence that ethic theories of politeness - generally with reference to Brown and Levinson’s
framework - are not suitable for studying expressions of respect and deference in Japan. One
key debate in the study of honorifics, which echoes that in politeness research more broadly,
however, is that between the traditional view of honorifics as expressions of deference which
one is obligated to use in particular contexts according to pre-determined rules, on the one
hand, and the indexical view of honorifics, where such expressions are said to index both the
roles people occupy in the current talk, and the source and target of deference, on the other
(see Pizziconi, Ch.3; Cook, 2006). While the latter view is arguably more consistent with the
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approach to politeness advocated by discursive politeness theorists, it is worth noting that
since the former view encompasses first-order views of politeness in Japanese (Haugh,
2010b), it nevertheless remains a legitimate object of study. However, such work on the
metapragmatics of politeness more properly belongs at the social level of theorizing
politeness rather than at the interactional level, as we will argue in the following section. It is
also worth pointing out that numerous scholars have argued honorifics do not necessarily
index respect for the social status of others (thereby giving rise to politeness), but may also be
used to show empathy, locate something as background information, or to index the speaker’s
self-presentational stance among other things (Cook, 2006; Okamoto, 1997, 1999; Pizziconi,
2003; Yoshida & Sakurai, 2005). The relationship between politeness and honorifics is thus
much more complex than is often assumed in the literature.

Richard Webb (2021) stated that politeness is an absolutely essential part of Japanese
language and culture. It is always important to communicate with others using an appropriate
level of politeness. This presents two main challenges when trying to learn Japanese:

1. Knowing when to use each politeness level

2. Learning how to actually use them

Both of these can be quite difficult, even sometimes for native Japanese speakers.
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Figure 1: Politeness in Japanese - When to Use the Different “Levels”
Source: Richard Webb (2021)

Keigo

Keigo is a polite expression used by a speaker or writer with consider the listener, reader, or
the person who is the subject of conversation (Ogawa, 1989). Basically keigo is used to
smooth the language used by the first person (speaker or writer) to honor the second person
(listener or reader) and the third person (the one being talked about). So what is considered
when using keigo is the context of first person, and third person speech. Nakao Toshio (in
Sudjianto, 1999) explained that keigo is determined by parameter as the following:

1. Age: old or young, senior or junior

2. Status: superior or subordinate, teacher or student

3. Gender: male or female (women use keigo more often)
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4. Familiarity: insiders or outsiders (towards outsiders using keigo)

5. Language style: everyday language, lecture

6. Personal/general: meeting, ceremony, or in activities

7. Education: educated or not (who is more educated using keigo)
Sonkeigo

Sonkeigo is used for everything related to the boss as people who are older or have a higher
position, who are related to guests, or those related to the other person (including activities
and everything related to it). Sonkeigo is a way of speaking words that immediately express
respect for the other person (Hirai, 1985).

Meanwhile Oishi Shotaro (1985) explained that sonkeigo is variety of respectful language to
express respect for the person being talked about (including objects, circumstances, activities,
or other related things with them) by raising the degree of the person being talked about. By
the way mentioned oA 2N RATIZW S o L % 5, “Sensei ga ryokoo ni irassharu”,
“Teacher will go traveling™ is a way to express the speaker's respect for The person being
talked about by raising his degree. Likewise because the interlocutor in the sentence Anata
mo irasshaimasu ka "Are you also going" Become the person being talked about, then the use
of the words Anata and irassharu in the sentence It is also used to respect the other person by

raising his degree.

Using special verbs as sonkeigo, such as:
Nasaru = suru 'do'
Goran ni naru = miru "see"
Meshiagaru = taberu "eat, nomu "drink"
Irassharu = iru "there", iku "go", kuru "come"
Ossaharu = iu "say"
Kudasaru = kureru "give"

Kenjougo is also called kensongo. Hirai Masao mentioned kensongo as a way speak words
that express respect for the other person in a humble way alone (Hirai, 1985). On the other
hand Oishi Shotaro (1985) interprets kensongo as Keigo who expresses respect for the other
person or to the friend of the person who talked about including objects, circumstances,
activities, or other related things with them. The word oaisuru in the sentence £F723 AT HS
X9 5, “Haha ga sensei ni oaisuru”, “My mother will meet the teacher” used to
humiliate activities haha () as a person who talked to express respect for sensei (Jo4)
as a friend of people who talked about. Then the word moosu (F19) on the sentence 5 D
34 LD TT  “Otouto no mouso toori desu”, "As my brother said" is used to belittle
Otouto's activities as The person being talked to to express respect for the other person. Using
special verbs as kenjougo, such as:

Mairu = kuru "come"

Moosu = iu "say"

Ttadaku = kiku "ask", shitsumon suru "ask"

Hoomon suru "visit" Omeni kakeru = au 'meet’

Ageru, sashiageru = yaru "give"

Oru = iru "there is"

Haiken suru = miru “seeing”
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Politeness in Javanese

In Java, it is known about three style of language; ngoko (low), madya (middle), and krama
(high). When we talk to older person, it will be different when we talk to younger or the same
age. It is called unggah—ungguhing basa. Geertz says that krama, madya, and ngoko or high,
middle, and low are the three main levels expressing status and/or familiarity. According to
the statement above, there are three kinds of variation language in Javanese, ngoko, madya,
and krama that shows us the social status of who is speaker and who is hearer. According to
Geertz the three levels of Javanese language can be describe as follow:

Krama
Inggil
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Figure 2: Levels of Javanese Language

It can be noted that krama and krama inggil are available to both priyayi (upper class people)
and educated townsman; madya to both educated and uneducated townsmen and to peasants;
ngoko and ngoko madya to all groups but tends to be omitted by priyayi; ngoko sae is
characteristically used only by priyayi.

Ngoko

Ngoko is the lowest level of Javanese. Ngoko is well known as the low language. Kunjana
(2001) said that ngoko is the basic of all lexicon of Javanese language. Therefore, there are
lots of vocabulary of ngoko and its variation. Ngoko usually uses for friends, or older to
younger for example; a teacher will use ngoko to the students, a boss to the servant, and close
friends. According to Sasangka (2009: 102) Ngoko is formed by the lexicons of ngoko (the
main lexicons). Ngoko is devided into two kinds; they are ngoko lugu (the main lexicons of
this sentence are all ngoko) and ngoko alus (the main lexicons of this sentence are ngoko but
there will be lexicons of krama, krama andhap, or krama inggil).

Madya

Madya is the middle level of Javanese Language. Madya is between ngoko and krama. This
level shows politeness but the level is not too high and not too low. According to
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Poedjosoedarmo in Kunjana (2001) states that this level actually comes from krama. In the
process of the development has decreased of level. In this research madya 1s used to decide as
lexicons not as a level of Javanese language.

Krama

Krama is the highest level of Javanese Language. It is contrary to ngoko. The vocabulary of
krama 1is less than ngoko. The vocabulary of krama divided into two kinds, standard and not
standard, priyayi (noble) usually uses standard krama and villagers use not standard krama.
This level is the highest of politeness, for example; the student talks to his teacher, or a
servant to his boss. There are two kinds of krama; they are krama lugu (the main lexicons of
this sentence are krama but there will be lexicons of ngoko, madya, krama andhap, or krama
inggil) and krama alus (the main lexicons of this sentence are krama but there will be
lexicons of krama andhap, or krama inggil). Krama inggil is used to show our respectful to
the person whom we talk to (hearer), and the speaker usually uses lower level of krama that is
called krama andhap.

Contrastive Analysis

Contrastive analysis according to Ishiwata and Takada (1998) is a way to compare different
parts of two or more languages, such as sounds (phones), vocabulary, grammar, or other
language systems that contain language actions, and as one of the areas of language research
to state whether it is clear that parts of one language support each other or not. From this
opinion, it can be seen that contrastive analysis includes all aspects of language, sound
systems (phonemes) related to phonology and grammar systems at the syntactic level,
ranging from morphemes, phrases, clauses (subs), even sentences.

Modality

One of the difficulties in learning Japanese for learners in Indonesia is modality. Modality is
also referred to as a description of the manner or more specifically; are words that describe an
event because of the speaker’s response to the event. According to Sutedi (2008a) modality is
a depiction of attitudes used in communicating such as informing, ordering, forbidding,
asking, and others. Hasegawa (2015) states that modality is the grammatical part used by the
speaker to express his attitude towards an event. If the modality in Japanese is usually marked
by a change (conjugation) in one word itself (morphologically) or with the addition of
another word (periphrastic), then the modality in Indonesia is generally more marked
periphrastic (Irma Qurrota A’yun, et al., 2020).

Deontic Modalities

The mode as a grammatical phenomenon in Javanese has been put forward by Sumukti in his
dissertation (1971). The grammatical phenomenon was also put forward by Poedjosoedarmo
(1979), only Poedjosoedarmo used the term modality. According to Poedjosoedarmo (1979),
modality is a change in the form of a verb to show the way of looking at or attitude to the
action expressed by the verb: whether the action is considered a reality, something that must
be done by the person who is spoken to, desire, presupposition, or hope.

Furthermore, Poedjosoedarmo stated that in the Javenese language there are three types of
modalities, namely indicative, imperative, and subjunctive; subjunctive includes optative
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subjunctive, contradictory subjunctive, and desiderative subjunctive. The so-called modality
is expressed with different affixations, which are all split into two on the basis of active and
passive voice.

Palmer (2001) views modality differently from the aspect of time, which does not refer
directly to some characteristics of events, but rather refers directly to the facticity of
prepositions. Prepositon is a term used for question sentences that have a full and complete
meaning. In addition, a proposition in linguistic terms can be interpreted as an expression that
can be trusted, doubtful, pre-positioned, or proven true or not. So it can be said that a
sentence can only consist of a proposition or a combination of propositions and modalities.
So it can be said that the modality is different with time and aspect, but intersects in a
sentence.

Palmer divides modalities into four types, namely epistemic, evidence, deontic, and dynamic.
Epistemic modality is an expression of the speaker’s assessment of the factual status of the
proposition. The modality of evidence shows the evidence it has to show the factual status of
the position. Deontic modality indicates the presence of conditional factors that come from
within (internal) affecting the individual.

This research will focus on the deontic modality that states permission in Japanese and
Javanese where there is a form of language politeness. According to Alwi (1992) the
speaker’s attitude towards events in deontic modalities are based on social rules. Social rules
can be in the form of personal authority or official authority. Personal authority is caused by
the difference in age, occupation, or social status between a person and another person, while
the official authority comes from the provisions or regulations that have been mutually
agreed to regulate the life of the community group concerned. Both types of authority are
deontic sources that will encourage a person to become a perpetrator of the actuality of the
event. In other words, a person or regulation that is a deontic source has a high level of limit
(restriction) on the actuality of the event. The high level of limiting of the deontic source to
the actualization of the event can reflect the permission or order to do something or not to do
something.

Kalinovski in Alwi (1992), mentions the existence of three main meanings of deonticy,
namely obligation, prohibition, and permission. In each chart it is placed at a point of a
triangle.

0] P O = obligation
v P = prohibition
P = permission
P
Since permission includes permission to do something and permission not to do something,

while obligations can be associated with orders or prohibitions, the deontic meaning by
Kalinovski is further detailed to six points. Thus, the chart becomes as follows.

Og Og = obligation in general

0 p P+ = permission to do something
P- = permission not to do something
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In accordance with Kalinovski’s view, there are two things that need to be stated about the
meaning of the deontic modality. First, the deontic meaning placed in six points by
Kalinovski is actually only four, namely permission which includes to do something and
permission not to do something, the meaning of obligation includes the obligation to do
something, and prohibition. Second, the meaning of the obligation to do something in terms
of semantics shows the characteristic as an order (Ekowardono et al., 1999). In linguistics,
(deontic modality) means “prohibition, obligation, permission”, etc., and is said to represent a
prohibition or freedom from prohibition imposed on the subject (person), and it defines the
relationship between the actor and the narrative. In that sense, (Deontic) is said to be a “actor-
oriented” modality (Harada, 1999).

In this research, it contrasts the politeness of language in the deontic modalities of Japanese
and Javanese languages that state permission and there are social rules that must pay attention
to the difference in age, occupation, or social status between a person and another person. In
contrast to the research conducted by Electra Septarani (2017) in her thesis entitled:
Epistemic Modalities of Japanese and Sundanese ( ‘Youda’, ‘Mitai Da’, and ‘Jigana,Jiga’,
‘Sigana,;Siga’, ‘Kawasna;Kawas’): A Contrastive Study which discusses the epistemic
modality of Japanese and Sundanese which states conjectures, focuses on syntax (language
construction), semantics (the original meaning of a word), pragmatics (language
undestanding), and its implication on Japanese language education, especially in the West
Java region where most of them are native Sundanese speakers. Then, the research conducted
by Surianti and Rudi Abdullah (2022) entitled: Analysis of Language Politeness of
Adolescents to Parents in Rahandouna Village of Kendari City which focuses on the
politeness of the language used by adolescents to parents which in their research analyzes the
politeness maxims: wisdom maxim, generosity maxim, praise maxim, modesty maxim,
agreement maxim, and sympathy maxim.

Methodology

This research method will be carried out with the following steps, (1) research targets, (2)
data forms, (3) data sources, (4) results and discussion.

Research Targets

The target of this research is the value of language politeness, the deontic modality system
that states permission. Because the use of deontic modalities are based on social rules (Alwi,
1992).

Data Forms

The necessary data are sentences that contain the disclosure of the deontic modality of the
Japanese and the Javanese language that states permission, both the expression in the form of
words, phrases, and clauses.

Data Sources
Data sources include written sources, derived from texts taken from magazines, Japanese and

Javanese film and electronic news, textbooks, storybooks, and general readings in Japanese
and Javanese.
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Results and Discussion

In this section, the results of the research are in the form of data and analysis on language
politeness in deontic modalities in Japanese and Javanese which states permission. The
discussion begins with the classification of language politeness in deontic modalities in
Japanese and Javanese which states permission where there are social rules that must be
considered and how the level of politeness/decency is used, then compares the differences
and similarities that arise.

Table 1: Results of Analysis of Language Politeness on Deontic Modalities in Japanese and
Javanese That Declares Permission

Social Rules | Analysis of Language Politeness on Deontic Modalities in Japanese

and Javanese that Declares Permission

1. Age Data 1:
Difference A bl R, WWTLE?2ENTITo T EE W,
4 — 53k,
SH— — 0, DR, I EbR—TE - - -
(&l —DEOFMHE 10 4B OWERK ], 2000)
Kawai Akira : Ne, iidesho? Tsurete itte kudasai, Kindaichi
senpal.

Kindaichi Hajime : I, iya, ore wa kamawanee kedo...
(Kindaichi Shonen no Jikenbo “Juu nen me no shotaijo, 2000)
Kawai Akira : Hey, isn’t it okay? Please take me, Kindaichi
senpai.
Kindaichi Hajime : No, no, i don’t mind but...
(Kindaichi Shonen no Jikenbo “Juu nen me no shotaijo, 2000)

Data 2:
“Pak aku arep adus nang kali.” “Oleh wae, nanging sing ngati-
ati.” (Ekowardono, et al, 1999: 79)
“Dad, I’'m going to take a bath in the river.” “It’s okay, but be
careful.” (Ekowardono, et al., 1999: 79)
2. Status Data 3:
(Teacher and | [hH7z LIFENTLEWE L, b5 —EHZ T EEA
Student) b

[HEfEIC = H 1Z 20 £ L7z, BELOLWEZVEHED
7D, 2HhEDODTELOEZERNTL > TEE, HEjo
LHNH AR
BT CRVIlnE L7z, BELOIEEZH, NHRHBHELT,
WEERICT 5720 LE L7z, |

(B 22U~ EF, 2015:25)
“Watashi wa wasurete shimaimashita. Mou ichido oshiete
kuremasenka?”
“Junbi ni mikka getsu wa kakarimashita. Sensei kara itadaita
Jjunmo kutsushita dano, tsunagi no shitagi dano o kinaide totte oki,
ekimae no yamiichi de uriharaimashita. Keisha kawa tori o go,

roku wa mo mochidashite, yakitoriya ni uttarimo shimashita.”
(Fukamaru Manabi e Akushu, 2015: 235)
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“I forgot. Can you tell me again?” “It took three months to prepare.
I didn’t wear the pure hair socks and jung underwear that the
teacher gave me, and sold them at black market in front of the
station. I took five or six chickens out of the chicken coop and
sold them to a yakitori restaurant.”

(Fukamaru Manabi e Akushu, 2015: 25)

Data 4:

“Kula namung badhe nyuwun sangu kalih dasa kemawon.”
“Lah kok sethithik temen.”

Raden Bei nyambeti: “Becike sethithik-sethithike iya seket.”

“Boten, Ndara, gampil ing wingking menawi kirang, kula nyuwun
sarana serat.”

“Malah yen perlu, becike telgram bae ngirimake iya sarana
telgram.”

“Makaten inggih prayogi.”

Ngulandara, hal. 95 (dalam Masyarakat Jawa & Budaya Barat,
2013: 154)

“Could I have some money just for twenty?”
“Well, how come it’s so little.”
Raden Bei connected it: “Preferably, well, at least fifty.”

“No, Your Majesty, it’s easy later, if it’s not enough, I'll ask

through a letter.”

“In fact, if necessary, it is better to just send a telegram, also send it

with a telegram.”

“I see, yes, good.”

3. Gender Data 5:

bHWboh BV ZARIZBNLWORID TENE L,
B> THIES LWTT 1,

HE R . 7777

OA L. XD EAHD XIHEAD,

LABLRA ZDT S L= LT LTEE D, WAAR
BN H DTV,

bbb T, TEHHE L ELETHWDWTYE D,

Hboh B PIHOBLWEREDREFEX YL LE
WTH X I,

R ML IEVFE L

B SR VR, ZOHHIX

bbb  BLATETD, V7777

LABRA RN

(ZrvavLAibeh bbb BHEY ) | 2019)

Ai chan : Ai konnani oishii no wo hajimete tabemashita. Onabette
subarashii desune.
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Misae  : Fufufufu.

Hiroshi  : Soudarou. Soudarou.

Shinchan : Hokani mo karee nabe toka kimuchi nabe toka. Ironna
onabe ga arunda zo.

Ai chan  : Maa, dewa ashita mo mata kitemo iidesuka?

Misae, Hiroshi, Shinchan : Eeeeeeeeeh

Ai cha : Kuroiso, ashita no ojiisama tono shokuji kyanseru
shitoite choudai.

Kuroiso : Kashikomarimashita.

Misae : le, sono ashita wa

Ai chan . Tanoshimi desu wa. Ehehehehe

Shinchan : Yareyare
(Kureyon Shinchan “Aichan to onabe da zo”, 2019)

Ai chan :Ai, it’s the first time [’ve eaten something this
delicious.The hot pot is wonderful!

Misae : Hehehehe.

Hiroshi : That’s right. That’s right.

Shinchan : There are also curry hot pot and kimchi hot pot. There
are various hot pots.

Ai chan : Well, then can I come again tomorrow?

Misae, Hiroshi, Shinchan : Eeeeeceeeech

Aichan :Kuroiso, please cancel tomorrow’s meal with grandpa.
Kuroiso  : Understood.

Misae : No, tomorrow is...

Aichan :I’'m looking forward to it, hehehehe.
Shinchan : Oh, dear.

(Kureyon Shinchan “Aichan to onabe da zo”, 2019)
Data 6:
Ingkang wedana ngandika dhateng upas Krama: “Krama gajege
ing emper ngarep kono ana tilpune, jajal tilpuna menyang Kediri,
dokter aturana mrene.”
“Kediri tilpun nomer pinten, Ndara?”

“Pitulikur.”

Krama muter tilpun. Kring ring ring ring ring........ kring. Lajeng
wicanten: “Halo, halo, o, nyuwun tulung, dokter dipunwungu, awit
wonten perlu.....”"

Ngulandara, hal. 38 (dalam Masyarakat Jawa & Budaya Barat,
2013:156)

Wedana said to his assistant named Krama: “Krama, it seems that
there is a phone in front porch, try calling Kediri, the doctor will
tell you to come here.”

“What number is Kediri, ndara?”

“Twenty seven.”

Krama dialed the phone. Ring ring ring ring ring....... Ring. Then
spoke: “Hello, hello, o, please help, the doctor woke up, because
there is a need.....”

Ngulandara, hal. 38 (dalam Masyarakat Jawa & Budaya Barat,
2013:156)

4. Familiarity | Data 7:

B A, BegLT..
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W oz, ¥lB4e, GLThLWVWTE 1 T X,
(KA, EAE, FIZEHET-, 2007: 202)
Otouto: Niisan, okane kashite..
Ani  : E, mata okane. Kashitemoiikedo, ichiman dake dayo.
(Tomomatsu Etsuko, et al, 2007: 202)
Brother : Brother, lend me money..
Little brother : Eh, money again. I can lend it, but it’s only 10.000
Yen, okay.
(Tomomatsu Etsuko, et al, 2007: 202)

Data 8:

Mbak Sri Endyah dhehem. Nyawang wong nggantheng kuwi banjur
kawetu panggodhane:

“Mulane ta, gek ndang krama. Ben enek sing masakne.”

“Durung ana sing gelem, Mbak. Tulung sampeyan golekne
ya?”

(Dhadhung Benang Sutra, Narko Sodrun Budiman : Penjebar
Semangat, 2024: 16)

Ms. Sri Endyah clear her throat: looking at the handsome man, she
was tempted:

“I told you, get married soon. In order to someone will take care of

you.”
“No one wants me yet, Sis. Can you help me find someone for
me?”

(Dhadhung Benang Sutra, Narko Sodrun Budiman :@ Penjebar
Semangat, 2024: 16)
5. General Data 9:
A: SHOBFITIDE LI DE TS EEVEEAD, Z0
fi, THZIICRDFELIZNG,
B: €95 T9, Lod, IALIBBENLET,
(AR -, BEAE, FZHET, 2007: 96)
A: Kyou no shokuji wa watashi ni harawasete kudasaimasenka?
Kono mae, gochisou ni narimashitakara.
B: Soudesuka. Jaa, yoroshiku onegaishimasu.
(Tomomatsu Etsuko, et al., 2007: 96)
A: Can you let me pay for today’s meal? The other day, it was a
feast.
B: Is that so? Well, thank you very much.
(Tomomatsu Etsuko, et al., 2007: 96)

Data 10:
Gimin yen pareng, jare arep mangkat sesuk.

(Ekowardono, et al, 1999: 79)
Gimin, if possible, he said, will leave tomorrow.
(Ekowardono, et al, 1999: 79)

Data 1 is an expression of language politeness in deontic modalities that express permission
in Japanese marked with 72, \WWU\WWT L X, “Ne, iidesho”, “Hey, isn’t it okay?”, as an
expression of asking for permission, 1# 1L TH1T > T < 72 &\, "Tsurete itte kudasai”,
“Please take me” (use of the verb ~C < 72 &) as a form of politeness, and the call JC35,

LB 2 B4

“senpai”, “senior” to seniors as a form of social rules of Japanese society that pay great
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attention to age differences in speech. Data 2 is the language in the deontic modality that
expresses permission in the Javanese language which is marked with the word "Pak”,
“Dad/Sir” as a child's call to the father, or can also be a call to older people. In the sentence
"Pak aku arep adus nang kali", “Dad, I’'m going to take a bath in the river.” is a variation of
the Javanese Ngoko language, which is a conversation used in daily life between friends and
family.

Data 3 is the language politeness in the deontic modality that expresses permission in
Japanese based on social status. This is marked with the sentence “% 9 —E# 2 CT< L E
AN, “Mou ichido oshiete kuremasenka”, “Can you tell me again?” as an expression

asking for permission. After that there is the sentence "/c/E 72> b Wiz 72 Wi E DL 72

2HVD
D, OREDTELDEERGTE > THE, REOBHTTEV T LA

“Sensei _kara itadaita junmoé kutsushita dano, tsunagi no shitagi dano o kinaide totte oki,
ekimae no yamiichi de uriharaimashita”, “l didn’t wear the pure hair socks and jung
underwear that the teacher gave me, and sold them at black market in front of the station”, is
a sonkeigo which in practice is used to respect people whose social status is higher and
respected by the society. Data 4 is a deontic modality that states permission in Javanese based
on social status. Marked with the sentence “Kula namung badhe nyuwun sangu kalih dasa
kemawon”, “Could 1 have some money just for twenty?” as an expression asking for
permission and the sentence “Boten, Ndara, gampil ing wingking menawi kirang, kula
nyuwun sarana serat.”, “No, Your Majesty, it’s easy later, if it’s not enough, I'll ask through
a letter. where the word “Ndara”, “Your Majesty” is a greeting to a noble person or
employer who has a high social position and is respected in the Javanese culture.

Data 5 is the language politeness in the deontic modality that states the permission in
Japanese based on gender. Marked with the sentence “F &, TIZHH b EETH LW
T DY |, “Maa, dewa ashita mo mata_kitemo iidesuka?”, “Well, then can I come again
tomorrow?” , where the speaker is a girl. As mentioned by Nakao Toshio (in Sudjianto, 1999)
that women use keigo more often. Data 6 is the language politeness in the deontic modality
that states the permission in Javanese based on gender. Marked with the sentence Krama
muter tilpun. Kring ring ring ring ring........ kring. Lajeng wicanten: “Halo, halo, o, nyuwun
tulung, dokter dipunwungu, awit wonten perlu.....”, Krama dialed the phone. Ring ring ring
ring ring....... Ring. Then spoke: “Hello, hello, o, please help, the doctor woke up, because
there is a need.....”” where the speaker is a man named Krama. Using Javanese Krama Andhap
because the situation is formal.

Data 7 is the language politeness in the deontic modality that expresses permission in
Japanese based on familiarity. Marked with the sentences “J. & A, B&E L T..”7 ,
“Niisan, okane kashite”, “Brother, lend me money..” and “%, £7=H4, ELTHLWLW
TJE, 1 TIEFE X, “E mata okane. Kashitemoiikedo, ichiman dake dayo”, “Eh, money
again. I can lend it, but it’s only 10.000 Yen, okay” which uses informal language because it
is a sibling relationship (insiders/ in-group). Data 8 is the language politeness in the deontic
modality that states the permission in Javanese based on familiarity. Marked with sentence
“Durung ana sing gelem, Mbak. Tulung sampeyan golekne ya?”, “No one wants me yet, Sis.
Can you help me find someone for me?” which has a kinship relationship seen in the use of
the greeting word “Mbak”, “Sis” (insiders/ in-group).
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Data 9 is the language politeness in the deontic modality that expresses permission in
Japanese based on general (meeting, ceremony, or in activities). Marked with sentence “%4 H

DEFIDLELIZLDETLLEIVEEAL, ZOH], THLZEIITHRD ELEN
5”7, “Kyou no shokuji wa watashi ni harawasete kudasaimasenka? Kono mae, gochisou ni
narimashitakara”, “Can you let me pay for today’s meal? The other day, it was a feast” is
polite way to ask someone to permit the speaker to do an action (Tomomatsu Etsuko, et al.,
2007: 96). Data 10 is the language politeness in the deontic modality that states the
permission in Javanese based on general (meeting, ceremony, or in activities). Marked with
sentence “Gimin yen pareng, jare arep mangkat sesuk”, “Gimin, if possible, he said, will
leave tomorrow” is a way of If giving permission with a higher status than the one given
permission, what is used is the inggil manners such as pareng, kepareng, as found in Data 10.
The status of the perpetrator in relation to the deontic source (giver permission) in Javanese
language determines the selection of the variety of words that become modality revealer.

Conclusion

From the discussion, it can be said that the language politeness in the deontic modality that
states permission in the Japanese language is more often found on social rules that refer to the
age difference (old or young, senior or junior), social status/profession difference (superior or
subordinate), gender (male or female), Women use keigo more often than men and pay close
attention to the familiarity of whether it is an insider or an outsider. Because the more
familiar the language used will be more informal. While the use of keigo is only for outsiders
who do not have a close relationship or in formal situations such as being a speaker in a
community forum, and so on. Meanwhile the language politeness in the deontic modality that
states permission in the Javanese language looks more at the social caste (noble descent or
not), position (superior or subordinate), age (using a variety of subtle language when talking
to parents or respected people such as religious leaders, teachers, and so on), and the level of
education of a person. Unlike Japanese, in Javanese the use of a variety of krama inggil
languages regardless of gender. Both men and women both use a variety of subtle language
and do not pay much attention to the relationship between outsiders and insiders.
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